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regarding the fate of the soul after death which are contained in the hymns of the Rig-veda, is discussed in the Ved&nta-sutras. No effort is made to bring them into harmony with the teaching of the Upani-shads. The same applies to many passages occurring in the Br^hma^ias, though they can claim the character of $ruti or revelation with the same right as the Upanishads, nay, from an historical point of view, with even a better right. This is a point which native Ved&ntists should take into consideration, before they represent the Vedanta philosophy as founded on jSruti or revelation in the general sense of that word.
Mythological Language misunderstood.
Another weak point in the authors of the Ved&nta-siitras seems to me their inability to understand that in the early periods of language it is impossible to express any thought except metaphorically, hierogly-phically, or, what is the same, mythologically. Ancient sages think in images rather than in concepts. With us these images have faded, so as to leave nothing behind but the solid kernel. Thus when we speak of approaching or drawing near to God, we do no longer think of miles of road which we have to traverse, or of bridges and lakes which we have to cross. Nor when we speak of a throne of God do we allow ourselves to picture a royal throne with legs and supports and canopies. But with the ancient speakers it was different. Their thoughts were not yet free of the imagery of language. Their approach to God could only be represented as a long journey along steep roads and narrow bridges, and the throne of God or Brahman was graphically described as